Abstract -This community service is in the form of socialization of Bid'ah in the perspective of Islamic Communication held in the form of lectures and discussion before the worshipers of Al Hikmah Mosque. The purpose is to understand, believe and practice the Islamic aqidah and syari'ah. Bid'ah literally means something that is held without any pervious examples. Broadly, the scholars divided bid'ah into two, namely bid'ah hasanah (good bid'ah) and bid'ah madzmumah (disgraceful bid'ah). In this bid'ah division, a minority of Moslems refused it. They consider that all bid'ah is disgraceful. Thus, in this socialization, the writer conveyed arguments as the basis for accepting and rejecting bid'ah hasanah.
METHOD
The method used in this Community Service is interactive face-to-face lectures, discussion and question and answer. This lecture was packaged as a socialization activity held on 9 August 2018 at 09.00 -12.00 at the Al-Hikmah Mosque, Ministry of Social Affairs, Jl. Salemba Raya No. 28 Central Jakarta. This activity was attended by mosque worshipers of around 200 people consisting of employees of the Ministry of Social Affairs and the community around the mosque.
RESULTS AND DISCUSSION

Definition of Bid'ah
Literally, the meaning of bid'ah according to Arabic dictionaries (al-Muhith Dictionary, Section III page 3), states ‫يكون‬ ‫الذى‬ ‫االمر‬ ‫أوال‬something which firstly exists. In Mukhtarus Shihab Dictionary, p. 379, it is stated that bid'ah is ‫ال‬ ‫اخترعه‬ ‫مثل‬ ‫على‬ or "doing something not according to the example". In al-Munjid Dictionary p. 27, bid'ah is: ‫سابق‬ ‫مثال‬ ‫على‬ ‫ال‬ ‫أحدث‬ ‫ما‬ "creating and making something without previous examples". From the dictionary explanations above, it is understood that bid'ah literally means something held without any previous examples.
The meaning of bid'ah according to al-Imam Izzuddin Abdul Aziz bin Abdissalam, a prominent scholar in Syafi'i Madzhab, in his book "Qawa'id al-Ahkam fi Mashalih al-Anam" is as follows:
‫سلم‬ ‫و‬ ‫عليه‬ ‫ﷲ‬ ‫صلى‬ ‫ﷲ‬ ‫رسول‬ ‫عصر‬ ‫فى‬ ‫يعھد‬ ‫لم‬ ‫ما‬ ‫فعل‬ ‫البدعة‬ "Bid'ah is doing something that has never been famous (happened) during the time of the Prophet SAW. (Qawa'id al-Ahkam fi Mashalih al-Anam, 2:172).
Al-Imam Muhyidin Abu Zakariya Yahya bin Syaraf al-Nawawi, a hafizh and faqih in Syafi'i madzhab, defines that bid'ah is:
‫سلم‬ ‫و‬ ‫عليه‬ ‫ﷲ‬ ‫صلى‬ ‫ﷲ‬ ‫رسول‬ ‫عھد‬ ‫فى‬ ‫يكن‬ ‫لم‬ ‫ما‬ ‫احداث‬ ‫ھي‬ ‫البدعة‬ "Bid'ah is doing something new that did not exist during the time of the Prophet SAW. 3:22) Al-Imam Muhammad bin Isma'il al-Shan'ani, a scholar of Syi'ah Zaidiyah who are admired by Wahabi, defines that bid'ah is: ‫ا‬ ‫و‬ ‫سابق,‬ ‫مثال‬ ‫غير‬ ‫على‬ ‫عمل‬ ‫ما‬ ‫لغة:‬ ‫البدعة‬ ‫سنة.‬ ‫ال‬ ‫و‬ ‫كتاب‬ ‫من‬ ‫شرعية‬ ‫له‬ ‫يسبق‬ ‫أن‬ ‫دون‬ ‫من‬ ‫عمل‬ ‫ما‬ ‫ھنا:‬ ‫بھا‬ ‫لمراد‬ "Bid'ah literally means something that is done without following previous examples. What is meant by bid'ah here is something which is done without being preceded by syara' recognition through 2:48) .
From the opinions of the scholars, it can be concluded that bid'ah is a new act in religious matters that had never been done during the time of the Prophet SAW.
Division of Bid'ah
Broadly, the scholars divided bid'ah into two types, namely bid'ah hasanah (good bid'ah) and bid'ah madzmumah (disgraceful bid'ah 'an, Sunnah or Ijma', Manaqib alSyafi'i, 1:469) .
Al-Imam al-Nawawi also divided bid'ah into two, in his book Tahdzib al-Asma' wa Lughat, by stating that:
‫قبيحة‬ ‫و‬ ‫حسنة‬ ‫الى‬ ‫منقسمة‬ ‫البدعة‬ ‫أي‬ ‫ھي‬ "Bid'ah is divided into two, bid 'ah hasanah (good) and bid'ah qabihah (bad) . 3:22) . (Syaih Ibnu Taimiyah, Juz 20: 163) .
From the description above, it can be concluded that the leading scholars in every period from Imam Syafi'I, Imam Nawawi, Ibnu Hajar and Ibnu Taimiyah had divided bid'ah into two types, namely bid'ah hasanah and bid'ah madzmumah. Even in more details, bid'ah is divided into five parts according to the composition of existing syara' laws.
Anti-Bid'ah Hasanah Group
The group that rejects bid'ah hasanah hold the hadith of the Prophet SAW, as follows: 
things (against the syara'). Because the worst matter is making new matters in religion. And every new action is bid'ah. And truly all bid'ah is heretic. H.R. Ibnu Majah
According to this group, among others, Wahabi scholar, that such hadith namely "all bid'ah is heretic", are general and comprehensive to all types of bid'ah, without exeption, so that no bid'ah may be called bid'ah hasanah, especially bid'ah mandubah which brings rewards to the doers. The reasons they reject the division of bid'ah, is the word "kullu" in the hadith editorial, which means "all".
Pro-Bid'ah Hasanah Group
To understand Qur'an or Hadith, it cannot only be seen partially or only look at the meaning outwardly of a text. There are a lot of things to pay attention to when reciting and interpreting Qur'an or Hadith. For example, condition of the community when such verse was revealed, including examining the text of Qur'an verses or Hadith from its linguistic aspects, that is by the science of Nahwu, Sharaf, Balaghah, Mantiq and so on.
In the Hadith, the Prophet saw used the word "kullu" which textually means all or whole. Actually the word "kullu" does not always mean the whole or all, but sometimets it means some/a part, as the world of Allah SWT: This verse explains that in the presence of Prophet Musa (as) and Khidir (as) there was a despotic king who liked to take good boats, while bad boats were not taken. The proof is that the boat that the two chosen servants boarded was destroyed by Prophet Khidir, so that the tyrant would not take it away. If all the boats were seized, of course Prophet Khidir will not damage certain parts of the boat they were riding. This also shows that not all boats were seized by the king. This is also an indication that the word kullu in this verse cannot be interpreted as a whole or all, but it means only partially, that is only good boats.
So is the Hadith about bid'ah. Although using the word kullu, it does not mean that all bid'ah is forbidden. Because the forbidden one is only a part of bid'ah, not all of it. This can be proven, because it turns out that many of the companions who carried out the deeds and made policies that never existed when the Prophet saw was still alive. For example, the effort to make the book of Qur'an, increase the number of the call to prayer twice on Fridays, tarawih prayers in a full month, and many more results of the ijtihad of the companions which were never done during the time of the Prophet saw.
If the word kullu on the hadith is interpreted all or a whole, which means that all bidah is forbidden, it means that the companions have sinned collectively (together). In fact, history has proven that they are people who believe and fear Allah SWT, do what is commanded and stay away from all the prohibitions of Allah and His Prophets. Even among them are guaranteed as residents of heaven. So it is impossible if the companions of the Prophet saw did not know, let alone not heed the prohibition in the Hadith. This is clear evidence that the word kullu in the Hadith means part, not all or whole. Therefore, not all bid'ah is forbidden. What is forbidden is only bid'ah which will significantly damage the teachings of Islam.
Bid'ah Done by the Companions
Examples of the acts of the companies that were not exemplified by the Prophet include: Hadith of Mu'adz bin Jabal RA: about makmum masbuq This hadith shows that it is permissible to make a new case in worship, such as prayer or other, if it is in accordance with syara' guidelines. In the Hadith of the Prophet saw, he did not reprimand Mu'adz and did not say: "Why did you make a new way of praying before asking me? He even justified it, because Mu'adz's actions were in accordance with the rules of congregational prayer, that is makmum must follow the priest.
‫من‬ ‫شيئ‬ ‫فاته‬ ‫قد‬ ‫و‬ ‫الرجل‬ ‫جاء‬ ‫اذا‬ ‫سلم‬ ‫و‬ ‫عليه‬ ‫ﷲ‬ ‫صلى‬ ‫ﷲ‬ ‫رسول‬ ‫عھد‬ ‫على‬ ‫الناس‬ ‫كان‬ ‫قال:‬ ‫ليلى‬ ‫أبى‬ ‫بن‬ ‫الرحمن‬ ‫عبد‬ ‫عن‬ ‫فلما‬ ‫قالوا‬ ‫ما‬ ‫ينتظر‬ ‫لم‬ ‫و‬ ‫فدخل‬ ‫اليه‬ ‫فأشاروا‬ ‫جبل‬ ‫بن‬ ‫معاذ‬ ‫يوما‬ ‫جاء‬ ‫ثم‬ ‫الصالة‬ ‫فى‬ ‫دخل‬ ‫ثم‬ ‫فتاه‬ ‫ما‬ ‫فصلى‬ ‫الناس‬ ‫اليه‬ ‫أشار‬ ‫الصالة‬ ‫و‬ ‫عليه‬ ‫ﷲ‬ ‫صلى‬ ‫النبي‬ ‫صلى‬ ‫قد‬ ‫انه‬ ‫جبل:‬ ‫بن‬ ‫معاذ‬ ‫سيدنا‬ ‫رواية‬ ‫فى‬ ‫و‬ ‫معاذ".‬ ‫لكم‬ ‫"سن‬ : ‫م‬ ‫ص‬ ‫النبي‬ ‫لھم‬ ‫فقال‬ ‫ذلك‬ ‫له‬ ‫ذكروا‬ ‫سلم‬ ‫شيبة‬ ‫أبى‬ ‫ابن‬ ‫و‬ ‫أحمد‬ ‫و‬ ‫داود‬ ‫أبو‬ ‫رواه‬ ‫فاصنعوا.‬ ‫فھكذا‬ ‫معاذ‬ ‫لكم‬ ‫سن‬
Hadith 
Bukhari and Muslim
According to al-Hafidz Ibn Hajar in Fath al-Barri (3:34), this Hadith provided the benefit of permitting ijtihad in determining the time of worship, because Bilal obtained the degree based on his ijtihad, then the Prophet saw also confirmed it. The Prophet saw had never ordered or prayed two raka'at sunnah prayer every time he finished ablution or every time the summon to prayer was finished, but Bilal did it for his own ijtihad, without being advised and without asking the Prophet saw. It turned out that the Prophet sawa justified him, even giving him good news about his degree in heaven, so that the prayer of two raka'at after ablution was sunnah for all worshipers.
The The above hadith shows that do'a iftitah made by a man had never been taught by the Prophet saw, but the Prophet saw did not blame him, he even gave good news about the reward they made, because their actions were in accordance with syara', where the iftitah is a place of praise to Allah SWT. Therefore al-Imam al-Hafidz Ibn Hajar al-Asqalani stated in Fath al- Barri (2: 267) , that the hadith becomes an argument of allowing to make a new dhikr in prayer, as long as the dhikr does not violate the ma'tsur dhikr (coming from the Prophet saw). The Prophet saw never recommended tarwih prayer in congregation. He only did a few nights, then left. He never did it regularly every night, nor did he gather them to do it. Similarly, during the time of the Caliph Abu Bakar ra, Umar ra then gather them to perform tarwih prayers in congregation.
What he did is classified as bid'ah, but bid'ah hasanah, as he said: "The best bid'ah is this". In essence, what he did is sunnah, because the Prophet saw, once said: The information from al-Saib bin Yazid above clearly shows that Uthman bin Affan ra, during his caliphate, may have carried out a new case that had never existed before, both at the time of the Prophet saw, Abu Bakar and Umar ra. The new case that he did was to add a call to prayer on Friday, other than what was called when the preacher was sitting on the pulpit. This is the ijtihad of Utsman bin Affan ra, even though the Prophet saw never advised Utsman to do such a thing when the population grew, but what he did did not violate the sunnah. When Utsman ra said that, all the companions who lived at that time agreed, even the tradition of adding a call to prayer on Friday was preserved by Ali bin Abi Thalib ra and the scholars who lived from the next generation. If this is said to be a bid'ah, then it is bid'ah hasanah. Although in essence, it is the sunnah of the caliph al-Rasyidin.
CONCLUSION
Based on the implementation of the activities and discussion of this Community Service which the author carried out on August 9, 2018 at Al-Hikmah Mosque, Ministry of Social Affairs, Jl. Salemba Raya No. 28 Central Jakarta, it can conclude that the participants get clearer understanding about the notion of bid'ah and types of bid'ah and anti'bid'ah hasanah group and the participants also got clearer understanding about the basis or arguments to carry out bid'ah hasanah like people who do Tarawaih prayer for 20 Raka'at, twice Friday call and so on.
